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Abstract
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Introduction:

Ever since the revelation of the Holy Qur'an, the Arab
self has been profoundly thirsty to uncover the secrets of
this miraculous text. This linguistic marvel connects
heaven and earth, the servant and his Lord. Indeed, it 1s
more than that; it 1s the bearer of the secrets of existence
and of all that exists—of the self and its relation to the
other, to the past, the present, and the future, and to its
Creator, the One and Only. Confronted with this trans-
formative text that redirected it away from ignorance and
polytheism, the Arab self was compelled to rediscover
itself through it. The Qur'an commanded reflection,
reading, and the use of reason in contemplating all that
exists.

As language 1s the sole medium through which everything
in existence may be expressed, this self strove to develop
its intellectual capacity and invest all its linguistic and
epistemological tools to comprehend itself and its vertical
and horizontal relationships.

Indeed, the duality of the "self" and the "other" has shaped
the horizon of many studies in human thought, wherein
mtellectual activity has taken place and critical questions
have been raised. These are not only concerned with the
relationship between "self' and "other" but also extend to
modes of thinking, behavior, and the external realities
that contribute, directly or indirectly, to the formation of
consciousness and existence.

When considering the concepts of the "self" and the
"other" from the perspective of understanding the other,
it becomes evident that they represent one of the most
significant manifestations of communication, both in
thought and practice.

Rhetoric stands among the most important disciplines,
particularly within Arab thought. From its earliest founda-
tions, it has shown great interest in the linguistic and
verbal dimensions of expression, aiming to dispel ambi-
guity and misunderstanding by selecting eloquent and
precise terms. Rhetoric thus evolved into a discipline
grounded in the careful selection of words and their
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adaptation according to contextual demands. This close
link between rhetoric and language laid the groundwork
for the emergence of various sciences, bodies of
knowledge, and theoretical frameworks concerned with
studying language and its use—foremost among them,
pragmatics.

Pragmatics 1s one of the most prominent contemporary
concepts, raising numerous problems and questions in
modern thought. It is an intellectual practice closely
related to language and its uses, particularly in communi-
cation. Pragmatics 1s concerned with uncovering mean-
ings and significances arising from the movement of
words as they pass from speaker to listener while also
accounting for the speaker's context, the extent of their
influence on the receiver, and the effectiveness of their
message.

Given the closeness between rhetoric and pragmatics,
and 1n light of their shared significance, this study seeks
to uncover the rhetorical foundations of the principal
pragmatic concepts that derive their theoretical basis
from classical rhetoric. This subject has increasingly
attracted the attention of researchers; thus, it 1s legiimate
to pose the following central question: To what extent
has Arabic pragmatics drawn from and been influenced
by rhetorical scholarship? Has pragmatics succeeded in
addressing specific issues previously raised by rhetoric?
Moreover, to what degree has Arabic pragmatics benefit-
ed from Western efforts in establishing its theoretical
framework?

This research adopts a descriptive methodological ap-
proach to examine the rhetorical roots of contemporary
pragmatics to answer these questions.

First, On the Concepts of Rhetoric and Pragmatics
1. Rhetoric (Rhétorique):

Undoubtedly, the Holy Qur'an laid the foundation for a
new spiritual and intellectual life, fundamentally based on
tawhid (monotheism), one of the most essential concepts
in Islamic theology. It also called for contemplation,
reasoning, deep reflection, and consideration—acts that
cannot be conceived outside the scope of language.
Therefore, a discipline was needed—one equipped with
analytical tools and deductive methods—to guide one
toward understanding the meanings of the Qur'anic text,
attaining a state of awareness and comprehension, and
achieving a coherent and clear vision.

Rhetoric emerged as one of the foremost disciplines in
this regard, intrinsically linked from its inception to the
Qur’an and the study of this miraculous text par excel-
lence.

Anyone who contemplates the Arabic rhetorical tradition
can easily observe the vast space dedicated to the concept
of rhetoric—a concept both expansive and evolving since
its very inception. Abi Hilal al-‘Askart (d. 395 AH), in
his book Kita@b alSina‘atayn (The Book of the Two
Arts), which he devoted to numerous rhetorical terms
and 1ssues, defined rhetoric as follows:

“Rhetoric (balagha) derives from their saying balaghtu al-
ghayah—1 have reached the goal’—or balaghtuhd ghayri—
‘I have caused someone else to reach it.” It was therefore
called balagha because 1t conveys the meaning to the
listener’s heart so that he comprehends it... It is also
called baldgh, and they say: al-dunyd balagh—‘this world
1s a means of reaching the afterlife’—and balagh also
means conveying [a messagel.”!

As for Al-Jahiz (d. 255 AH), in his seminal work al
Bayan wa al-Tabyin, he hinked the concept of rhetoric to
the degree of impact that meaning has upon the heart of
the recipient. He stated:

“Speech does not deserve to be called rhetorical until its
meaning races alongside its wording, and its wording
alongside its meaning—such that the wording does not
reach your ear before the meaning reaches your heart.”

This reflects a primarily affective goal of rhetoric—the
necessity of influencing the listener and delivering mean-
ing to their heart precisely and effectively.

Similarly, al-Amidi (d. 370 AH), in his work ak
Muwazanah, defined rhetoric as follows:

“The accurate attainment of meaning and the fulfilment
of mtent through smooth and pleasant expressions, free
from affectation—neither excessively verbose beyond
necessity, nor deficient to the point of falling short... And
if this 1s accompanied by a subtle meaning, or rare wis-
dom, or refined literary expression, then it adds splen-
dour to the speech. If not, the speech stands on its own,
independent of any such additions.”

Here, too, the meaning of rhetoric revolves around clari-
fying meaning and impact upon the recipient. According-
ly, most scholars who engaged with the science of rheto-
ric regarded the speaker's rhetorical competence as a
fundamental condition in the speech act to achieve the
desired effect in communication.

In contrast, rhetoric (baldgha) has received considerable
theoretical and practical attention in contemporary
thought, particularly after exposure to various theories
and methodologies. These approaches have succeeded in
addressing 1ssues central to reflection and inquiry—
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especially those of a subtle nature—such as the communi-
cative process, which 1s directly linked to language and
how language can fulfill its affective function.

This renewed engagement with the science of rhetoric
has led it to draw upon numerous procedural tools from
various epistemological fields, including semiotics, struc-
turalism, psychology, sociology, and others.

2. Pragmatics (Pragmatique):

Linguistic studies underwent a significant transformation
at the beginning of the twentieth century, following Fer-
dinand de Saussure's 1916 publication of Cours de lin-
guistique générale (Course in General Linguistics). This
seminal work included studying the fundamental systems
that contribute to the analysis of human language and all
matters related to the structures of speech and communi-
cation.

Pragmatics 1s one of the modern linguistic terms that has
influenced and been influenced by several fields of
knowledge, including logic, philosophy, rhetoric, semiot-
ics, and others. This influence has varied in degree, de-
pending on the specificity of each field. The credit for
introducing pragmatics into Western linguistic study is
generally attributed to Charles Morris, who, i 1938, in
his book Foundations of the Theory of Signs, referred to
the branches of science concerned with the study of
signs—namely, semiotics and semantics.

This marked the first attempt to define pragmatics as a
science examining the relationships between sign systems
and their users.

The field remained relatively unchanged until the 1980s
when pragmatics opened up to cognitive sciences and
research related to artificial intelligence—studies that
fundamentally transformed pragmatics' general outlook
and marked the birth of what is now known as cognitive
pragmatics (pragmatique cognitive).'

Pragmatics encompasses various fields of knowledge and
serves as a bridge between them. Despite this interdisci-
phinarity, it has established itself as an independent disci-
pline in its own right. While pragmatics draws upon
theories from several other sciences, this has led to di-
verse definitions depending on each scholar's perspec-
tave.

J. L. Austin defined pragmatics as:
"A branch of a broader science; it 1s the study of inguistic

Interaction insofar as it constitutes part of social interac-
tion."

As for George Yule, he sees pragmatics as
3 . . : "
the study of language use or in interaction.

especially as he points out that meaning is not inherent in
words alone nor tied solely to the speaker or the listener.
Instead, speech construction lies in the /language negotia-
tion between speaker and listener within a defined con-
text (material, social, and linguistic) to arrive at the mean-
ing embedded in a given utterance.”’

In light of this definition, pragmatics concerns itself with
discourse as both a product and a communicative act
between two parties within a specific context. In other
words, speech alone is not the criterion for the success of
communication or discourse. Communication and influ-
ence are based on language, context, and meaning, con-
sidering everything surrounding the communicative act,
including statements and circumstances.

These definitions reveal that pragmatics is a discipline
concerned with studying the communicative process that
cannot occur 1n isolation from the social and lingustic
levels. It 1s a process contingent upon the interaction
between these levels and the individuals involved in its
creation.

When this 1s related to the views of Arab thinkers, we
find that the concept of pragmatics encounters the issue
of terminological plurality. Various thematic designations
have referred to it, including pragmatism, utilitarianism,
mstrumentalism, situational linguistics, and contextual
linguistics. Others have referred to it as the science of
discourse. Pragmatics has placed itself at the center of the
mterests of Arab intellectuals and researchers. It has
become one of the most significant fields concerned with
studying language in use or the relationship between
language and its users.

‘When we contemplate the concept of pragmatics among
classical and modern Arab scholars, we find a variety of
definitions and viewpoints. Some restricted themselves to
its purely linguistic description, while others defined it as
a linguistic phenomenon with meanings that extend be-
yond the lexical.

Among the linguistic definitions is that found i Lisan al-
‘Arab by Ibn Manzir (d. 711 AH), where he states:

“Tadawalna al-amr—we took turns managing the matter.
They say dawwalk, meaning to alternate over an affair...
Dalat al-ayyam—the days turned, and God alternates
them among the people. Tadawalathu al-aydi—it passed
from one hand to another. Tad@walna al-‘amal wa al-amr
baynanad—we alternated the task or matter between us,
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meaning we discussed it, one acting at one time, another
at another.”

Al-ZamakhsharT (d. 538 AH), in his lexicon Asas al-
Balagha, offers a related definition:

“Ddalat lahu al-dawla—the tide of power turned in his
favour; dalat al-ayyam—the days turned; adala Allih Bant
Fulan min ‘aduwwihim—God gave the sons of so-and-so
victory over their enemies... wa Allah yudawil al-ayyam
bayna al-nas—God alternates the days between people,

once for them and once against them... Tada@wali al-shay’

baynahum—they exchanged the thing among themselves;
al-mashi yudawil bayna qadamayh—a walker shifts be-
tween his feet...””

These definitions show that the linguistic sense of
tadawuliyya (pragmatics) does not deviate from the core
meanings of exchange, alternation, and reciprocal action.

However, pragmatics took on a different direction due to
translation, cultural exchange, and exposure to foreign
knowledge, theories, and methodologies.

Taha ‘Abd al-Rahman is considered the first to employ
the term tada@wuliyya as the Arabic equivalent of the
Western term pragmatique (pragmatics). He defines it as:

“A description of all that constitutes a manifestation of
communication and interaction between the producers of
tradition—both the general public and the elite. Moreo-
ver, within the context of this practice, the domain refers
to everything that constitutes the spatial and temporal
scope 1In which communication and interaction occur.”

Thus, pragmatics, in this sense, becomes a form of
9 b s

communication and interaction between the historical
producers of tradition and those who study it.

He further defines it as:

“The field of study concerned with describing, and even
interpreting, the relationships between natural signifiers
and their meanings, as well as the relationship between
those signifiers and those who use them. It addresses
important areas of communicative, interactive, and in-
formational inquiry, such as: speech acts, the intentions
of interlocutors, and the rules of discourse.””

Presupposition, economy of expression, and rules of
discourse are among the contemporary pragmatic con-
cepts regarded as essential for achieving success in the
communicative process.

Mas‘iid Sahrawl defines pragmatics as:

“A lIinguistic doctrine that studies the relationship be-
tween linguistic activity and 1its users, the methods and
ways of using linguistic signs effectively, the context and
the various situational layers within which discourse 1s
produced, and the investigation of the factors that make
discourse a clear and successful communicative mes-

1l

sage.
Second: The Roots of Pragmatics in Arabic Rhetoric

A close examination of contemporary linguistic studies
reveals that there 1s scarcely a linguistic theory that does
not find some reference in classical Arabic heritage and
the language of the Arabs. If we consider pragmatics as
the study of language in use or as a communicative activi-
ty between two parties (speaker and listener), taking into
account the speaker's utterances and conditions—given
that the speaker 1s the central agent in the communicative
process—and assessing their influence through the con-
veyed message (understanding speech in its functional
form), then Arabic rhetoric may be defined as the con-
formity of speech to the demands of the situation.
Hence, the connection between pragmatics and rhetoric
arises.

Jalal al-Din al-Qazwint linked the notion of Mugtada al-
hal (the demands of the situation) to the eloquence of
speech 1n his statement:

“Rhetoric m speech 1s its conformity to the demands of
the situation in its eloquence.””

The demands of the situation are defined as:

“The appropriate consideration that necessitates the
mclusion in speech of stylistic features and characteristics
that are suited to the context or circumstance in which it
is delivered.”"”

The concept of Mugqtada al-hal (the demands of the
situation) 1s closely linked to the classical Arabic saying,
“For every situation, there Is appropriate speech”. Salah
Fadl states:

“The concept of pragmatics comes to systematically and
methodically encompass the scope that classical rhetoric
referred to with the phrase Muqgtada al-hal, which gave
rise to the famous rhetorical maxim in Ar abic: *' For ev
ery situation, there is appropriate speech.™"

The notion of maqgam (context or situational setting) 1s
vital In communication, particularly when language is

344 - www.imcra.az.org, | Issue 5, Vol. 8, 2025




Sci. Educ. Innov. Context Mod. Probl. | ISSN p(e): 27900169; 27900177

regarded as a social phenomenon. In this regard, Tam-
mam Hassan notes:

“By acknowledging the idea of maqgam, classical Arab
rhetoricians were nearly a thousand years ahead of their
time, for the recognition of magam (context) and maqal
(discourse) as two distinct and essential foundations in
meaning analysis 1s now considered in the West as one of
the discoveries resulting from the ntellectual adventures
of the contemporary mind in language study.”"”

Anyone reflecting on the Arabic rhetorical tradition can-
not fail to observe the extent to which it has paid atten-
tion to the concept of magam (context) as a phenome-
non that aids in understanding the meanings of speech in
various social situations.

“Many scholars in the fields of Arabic linguistic, critical,
and rhetorical heritage have pointed out that Arabic
rhetoric was ahead of its time in engaging with pragmatic
concerns in all their forms and at every level. This 1s
clearly exemplified in the concept of magam and its
related elements, such as the speaker and the address-
916
ee.

The hal (context) is the condition that prompts the
speaker to employ a specific construction based on the
Muqtada al-hal (appropriate consideration), which is the
particular form upon which the utterance is based. As for
Mugqtada al-hal, it is to deliver a speech in that form."”

Because the contexts of speech differ and vary, Al-
Qazwint said:

“Rhetoric in speech is its conformity to the demands of
the situation with eloquence. These demands vary, for
the contexts of speech differ: the context for indefinite-
ness differs from that of definiteness, the context for
generality from that of restriction, for preposing from
postponement, for mention from omission, for separa-
tion from connection, and for brevity from elaboration.
Likewise, addressing the intelligent differs from address-
g the dull-witted. Every word has its place with its coun-
terpart. The merit and acceptance of speech lie in its
accordance with the appropriate consideration, and its
inferiority in the absence of it. Thus, muqgtada al-hal is
the appropriate consideration.”"

The magam (situational context) encompasses all that
lies outside the speech itself—temporal and spatial cir-
cumstances that assist in arriving at the intended or im-
plied meaning. In modern linguistic study, maqgam is
called context, a concept that has received significant
attention in pragmatic research. Indeed, some have even
defined pragmatics in terms of context, stating that it 1s:

“The general study of how context influences the way we
interpret sentences.”"”

Context can serve as a semantic point of departure for
understanding discourse; it 1s another method of search-
ing for meaning, and it structures and contributes to the
formulation of meaning.

Tracing the movement of meaning cannot be achieved
without understanding the speaker and attempting to
uncover the meanings or significations that activate the
various components of the communicative process. The
speaker 1s regarded as the fundamental element and
principal party in the communicative act; he 1s the nitia-
tor, the enabler, and the determiner of speech based on
his attributes, conditions, and manner of speaking—
whether serious or humorous, angry or content, knowl-
edgeable or ignorant. The speaker determines the lan-
guage that expresses a moment of participation between
reason and emotion.

Fach of us possesses a set of words with special meanings
and associations. For instance, a word such as Aome may
evoke feelings of mercy and tenderness in some, while it
may arouse notions of misery and suffering in others. For
yet another, it may bring to mind the 1mage of a son or
the experience of sitting in one's private room or study.

Tracing the movement of meaning cannot be achieved
without understanding the speaker and attempting to
uncover the meanings or significations that activate the
various components of the communicative process. The
speaker 1s regarded as the fundamental element and
principal party in the communicative act; he is the mitia-
tor, the enabler, and the determiner of speech based on
his attributes, conditions, and manner of speaking—
whether serious or humorous, angry or content, knowl-
edgeable or ignorant. The speaker determines the lan-
guage that expresses a moment of participation between
reason and emotion.

Each of us possesses a set of words with special meanings
and associations. For instance, a word such as Aome may
evoke feelings of mercy and tenderness in some, while it
may arouse notions of misery and suffering in others. For
yet another, it may bring to mind the 1image of a son or
the experience of sitting in one's private room or study.

This means that what a word contains or implies 1s not
tied to a single level of usage; on the contrary, it may vary
according to different levels of usage—from one social
class to another, from one country to another, and from
one individual to another within the same language.”
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For this reason, Arab rhetoricians emphasized the speak-
er, whose primary function is understanding, persuasion,
and influence. Al-Jahiz stated:

“The foundation of the matter, and the goal toward
which both speaker and listener strive, 1s understanding
and being understood. By whatever means understanding
1s achieved and meaning clarified—this is bayan (clarity of
expression) in that instance.”

Based on this, we may identify the following functions of
the speaker: communication and understanding, persua-
sion, and influence—all of which are pragmatic functions
that contemporary pragmatic studies have focused on.
Perhaps the most important of these 1s persuasion, essen-
tially the attempt to influence the receiver in a manner
suited to their nature and level of understanding.

Adounil and Wekeble define persuasion as:

“A complex interactive process in which the sender en-
gages the receiver through verbal and non-verbal sym-
bols, whereby the persuader seeks to mfluence and alter
the receiver’s responses.””

As for Taha ‘Abd al-Rahman, he holds that persuasion
oceurs:

“When a speaker invites another to share in their beliefs,
the invitation does not carry a coercive tone, nor is it
mmposed through repressive methods. Rather, it follows
various inferential paths which lead the other to persua-
sion by the speaker’s view.””

Thus, persuasion is a process fundamentally based on
argument and evidence, carried out sequentially and
gradually to achieve the sender's goal of persuading and
influencing the receiver.

The Zisteneris considered an important and active partic-
ipant in the communicative process. Most Arab rhetori-
cians focused on this element in their discussions of
maqgam (context) or what they called Muqtada al-hal (the
demands of the situation). The speaker 1s connected to
the listener and attempts to shape their discourse through
their perceptions.

In this regard, AlJahiz states:
“The speaker must know the value of meanings and
balance them against the capacities of the listeners and
the nature of the situations—assigning each class of listen-
er a corresponding style, and each situation a suitable
context—so that the levels of speech align with the levels
of meaning, and the levels of meaning align with the

levels of context, and the listeners' capacities align with
those situations.”

‘When the speaker considers the capacities of the listen-
ers—their levels of knowledge, culture, age, psychological
states, and even social status—this undoubtedly fulfills the
objective of the communicative process: penetrating
speech and grasping ambiguous meanings. The listener's
thought becomes an extension of the speaker’s as the
listener begins to mterpret the expressions, uncover their
meanings, and reconstruct them according to their un-
derstanding. The listener thus grants the expressions
broader and richer connotations.

Taha ‘Abd al-Rahman states:

“The Arabic language distinguishes itself from many
others by its tendency toward conciseness of expression
and the concealment of shared knowledge, relying on the
listener’s ability to retrieve what has been implied in the
speech, to recall its contextual indicators, and even to
generate them independently whenever understanding
requires it. It 1s known that to the extent that the speaker
excels in implication, the listener must exert correspond-
ing effort in comprehension.”

Therefore, the sender's or speaker's speech is targeted by
the receiver, the sole agent responsible for constructing
the meanings embedded within that speech. This stems
from the fact that the receiver is one of the two principal
parties in the communicative process and 1s considered.

“Essential to the continuation of understanding and
communication between speaker and addressee. Thus,
the speaker cannot make their speech independent of
the listener’s comprehension and understanding; they
cannot continue speaking without knowledge of the lis-
tener’s social and psychological circumstances.””

The receiver 1s also a constructor of meaning, as the
speaker attempts to express thoughts or emotions that
language may struggle to convey fully, and the speech
itself may redirect or distort the intended message. Thus,
the intended meaning becomes dependent on the receiv-
er. From this, it may be said that the relationship between
speaker and receiver is founded on the speaker's attempt
to clarify and persuade with the intended meaning and
the receiver's effort to understand and grasp it.

This implies that

“Communicative interaction requires from imterlocutors
a broad knowledge of language and its uses, as well as an
understanding of what each context demands in terms of
appropriate expressions to clarify the intended meaning...
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The speaker’s knowledge of language and its modes of
use helps them to employ the suitable context for each
utterance.”

This led al-Amidi (d. 631 AH) to state:

“The signification of words does not derive from their

inherent nature, but rather follows the intention and will
N 9928

of the speaker.

The discussion here on the concept of intentionality

leads us to the subject of meaning, as Taha ‘Abd al-
Rahman draws a connection between the notions of
intention and meaning. He states:

“This classification is governed by what we may call the
principle of intentionality, which holds that there is no
speech without intention. Its formulation 1s: intention 1s
fundamental to speech. It is known that the intention
behind an utterance imparts to it its contextual or situa-
tional character and implications.”

This is also the view expressed by Abu Hilal al-‘Askart
(d. 395 AH), who linked meaning to intention, stating:

“Meaning is the intention by which speech 1s directed in
one manner rather than another; thus, the meaning of
speech is that which the intention is attached to.””

Intention, then, determines the choice of words, the
trajectory of speech, and its purpose. Speech thus em-
bodies a mental state bound to a specific intention—an
intention that reveals the speaker's message, broadens the
receiver's scope of understanding, and achieves commu-
nicative influence. This 1s based on the idea that.

“Influence cannot be achieved without the understanding
of expression and its recognition by the receiver. There-
fore, the concept of intentionality must be present, which
in this context signifies meaning and understanding.”"

“Signification means the necessity of communicative
itent on the part of the sender, and understanding
Endnotes

means the receiver’s acknowledgment of the sender’s
intent to communicate.””

Multiple means are inseparable from the speaker's mes-
sage, revealing the speaker’s intentions and understanding
of the meanings they aim to convey. These means con-
tribute to the delivery of the message and support its
fulfillment.

Conclusion

Arabic rhetoric constitutes a unique experience in classi-
cal Arab thought, serving as a foundational reference for
many of the concepts and insights proposed by contem-
porary theories—particularly those claimed to be modern,
as in the case of pragmatic studies. This has led many
Arab scholars to challenge the epistemological rupture
with the tradition and to attempt a renewed reading of
this heritage, aiming to uncover its various concepts with
greater clarity and deeper awareness.

The research concludes with a set of findings that, if
indicative of anything, demonstrate the awareness and
keen interest of classical Arab rhetoricians in language
and its uses. The most significant of these findings are as
follows:

1. Most definitions of the science of rhetoric exhibit
pragmatic features.

2. Most definitions of rhetoric highlight the importance
of two key participants in the communicative process: the
speaker and the listener.

3. The primary aim of rhetoric 1s to achieve influence.

4. Pragmatics is the discipline that has secured a promi-
nent position in contemporary studies, serving as a tool
for analyzing the communicative process and as the most
capable framework for studying language in use.

5. Arabic rhetoric's most prominent pragmatic elements
are context (1magam), the speaker, the receiver, meaning,
and intentionality.

6. Arabic rhetoric has never been separate from con-
temporary linguistic studies.
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