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Abstract

- The terminology constitutes the keys to the sciences; through it, the text is interpreted, its codes are deciphered,
. and its aesthetic and contextual depths are addressed until it rises to the level of translation and openness to the
. Other. This prompts us to ask: How do we translate? For whom do we translate? This question becomes
- especially pertinent when the text is sacred and its linguistic expression surpasses the semantic and exegetical
> level, as it reflects a divine revelation and a cultural burden for a particular nation. The interpretation of pre-
> Islamic poetry using the Qur'an is, in itself, evidence of this and has contributed to the emergence of the theory
> of knowledge, which has, in turn, sought to describe the act of reading the sacred text, a text whose secrets have
* not been fully unveiled. Moreover, the act of interpretation is manifold and generative; it cannot be grasped all
« at once within the sacred text, let alone in its translation. Translation may be likened to a comprehensive
. epistemic vessel, possessing the characteristics of a living being. Here, we encounter the concept of tarjama,
< borrowed from Syriac, which not only involves finding the best way to transfer words from the source but also
. requires an understanding of the intent of these words within a particular cultural context. From the perspectives
. of translation studies, terminology, and semantics, it is necessary to revisit these issues. Did the Qur'an descend
. with foreign words? If so, are they Arabised? Did these terms influence the various modes of its interpretation?
> Why do Syriac terms abound in the Qur’an in comparison to other languages?
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Introduction:

Many hold a firm belief that the Arabic language is independent and complete in and of itself, requiring no other
languages to compensate for any deficiency or imperfection. They describe it as the "language of sacred being," as 1f it
were a sanctified entity, breathing its spirit into all human languages, whether they acknowledge this or not. This, they
claim, is the secret behind the existence of hnguistic families throughout the world, such as Indo-European and Afro-
Asiatic families. Among the ancient languages in which the Holy Bible was written is Aramaic, or modern Syriac, traces
of which can be found in the Qur’an, including proper names such as Miisa, ‘Isa, Maryam, Ilyas, and Sulayman. Most
of us are unaware of their foreign origins and do not know their meaning. Setting aside accusations of heresy often
directed at those who present this view for motives known only to themselves, we find that the majority of Muslim
scholars remain perplexed as to whether some words in the Qur’an are indeed foreign. They often cite the revelation
of the Qur’an in the language of Quraysh, as it is considered the eloquent Arabic dialect. This enabled them to
compile, record, and write the Qur’an in the noble mushaf and to interpret it in the books of exegesis, forgetting that
God addresses people at every time and place in their tongues. Meanwhile, their argument rests on the claim that
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Orientalist thought is the source of such theories, aiming to cast doubt on the authenticity of the Qur'anic account and
the prophecy of Mohamed (peace be upon him):

"I knew that the Orientalists lacked a scientific spirit in their research on Islam and that their investigative methods did
not honour science. They would make an assumption and then seek its causes; if they found verses in the Qur’an that
suited their purpose, they would cite them, and if they found verses that did not, they would ignore them, claiming they
did not exist in the Qur’an. Thus, the reader leaves their writings accusing Islam of fabrication, just as they themselves
accused it.”"

Moreover, they assert that the proper names mentioned in the Qur'an are familiar and well known to Arabs and
therefore do not require recourse to the dictionaries of foreign languages. For example, the mterpretation of (Ta Ha
= = = b .
has been said to mean “O man,” whereas other interpretations have also been proposed. The interpretation “O man”
does not contradict the Qur’an’s Arabic nature, as the Arabs themselves used it to mean “O man,” rendering it
&4
therefore, Arabic. Ibn Jartr al-TabarT, in his exegesis, cited a line of poetry by Mutammim ibn Nuwayrah:

English translation
I called out “Ta Ha” amidst the battle, but he did not answer;
So I feared for him, lest he become one who seeks refuge (a fugitive seeking escape).
Another said:

ALl a3AN & Al CEL Y L KEdI5 fpe 4l dBLaZI )
English translation
“Indeed, impudence, O Ta Ha (man), is among your traits—
May God not bless this accursed people.”
Al-Qurtubt also affirms, “There is no disagreement among the imams that there is nothing in the Qur’an constructed
upon the patterns of non-Arab speech and that it contains proper names belonging to those whose tongue is not
Arabic, such as Isra’l, Jibril, ‘Imran, Nih, and Lat. They differ, however, in terms of whether there are any words
other than individual proper names from the languages of non-Arabs.
Al-Qadi Abti Bakr ibn al-Tayyib, al-Tabari, and others have held that such words do not occur therein and that the
Qur’an 1s pure and unequivocal Arabic. Any words found in it that are attributed to other languages are only because
multiple languages have come to use them, so they have been spoken by Arabs, Persians, Abyssinians, and others.
Some scholars, on the other hand, have held that such words do exist, yet their scarcity does not negate the Qur’an’s
status as clear Arabic, nor does it mean that the Messenger of God was not speaking in the tongue of his people.”
To achieve a comprehensive terminological study of the Holy Qur’an, it 1s necessary to consider the understanding,
analysis, and interpretation of every word and verse within it by synthesising various sciences, such as the occasions of
revelation, the sciences of the Qur'an (including abrogating and abrogated, explicit and ambiguous), and the sciences of
exegesis and jurisprudence. This is a task impossible for a single researcher to accomplish, yet the researcher may be
guided by foundational principles to regulate his or her approach, including the following:

» The term is established in such a way that the recipient understands a single, unambiguous meaning.

» Relying on the principle of quantification in lexicography and text linguistics, the term is then set accordingly.
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»  Clarifying the mechanisms of the adopted methodology in the reading of the Qur’anic text.

» Presenting a forward-looking vision in reading the Qur’an as an ancient text in light of modern criticism is a
necessity imposed by the contemporary era.

For this reason, many early scholars did not distinguish between translation and Arabisation at that time. Those who
excelled in translation and were both trusted and well versed in the sciences of other civilisations were very few. It is
reported that the Prophet (peace upon him) entrusted the transmission and interpretation of sciences to no one except
Zayd ibn Thabit, whom he encouraged to learn the Syriac language. Zayd translated many Syriac books into Arabic,
and using these translations, numerous words and the openings of specific Qur'anic chapters of Syriac origin were
mterpreted, including the word “al-Qur’an,” which refers to quryana (with a kasra under the qaf), an expression from
Syriac liturgical rites meaning “the Book of Lessons,” containing hymns and quotations from the Christian Holy
Scriptures. Notably, the similarity in content 1s not intended to cast doubt upon the revelation of the Qur’an, nor upon
the prophecy of Mohamed (peace upon him), as some have claimed, but rather because the Qur’an, the Gospel, and
the Torah all originate from the same source, namely, the Syriac language.

The Arabic language, like other languages, has evolved and been refined over time. Abi al-Aswad al-Du’alt undertook
to codify it in its final form so that it attained its present structure by introducing diacritical marks to distinguish one
letter from another. Calligraphers have since excelled and continue to do so to this day in devising numerous styles of
Arabic script, including those inspired by other languages, such as Persian, Arabic, Kufic, and Andalusian script. It is
thus not surprising that the Qur'an was written in Syriac script and in the Arabic Kufic script, which itself was derived
from the Syriac script.

The letters of the alphabet in the Qur’an are pronounced by their names, such as (u=) “sad,” (&) “qaf,” and each letter
possesses both a name and a sound: for example, the names are alif, ba’, jim, dal ..., whereas the sounds are ’, b, j, d,
and so on. To refer to any given letter, one must pronounce either its name or its sound. However, the expressions of
the disjointed letters at the beginnings of specific chapters can only be conveyed via their names, as in (o) “Ya Sin.”
The majority, however, are unaware of the meaning of this name.

Arab scholars” knowledge of Semitic languages remains incomplete, which has rendered their conclusions deficient
and unreliable. Analysing the Qur’anic text outside the confines of traditional exegesis yields new information about
the relationships between Arabic and other languages. As Mingana put it, “If we take the number one hundred as a
unit for the foreign influences upon the style and terminology of the Qur’an, we can state with some confidence the
following proportions: Abyssinian constitutes five percent of the whole, Persian about five percent, Hebrew ten
percent, Greek and Latin ten percent, and Syriac seventy percent.”’

Al-Suyiiti reports from Abi al-Qasim i his Book of Languages of the Qur’an that the word tahta (“under”) is of
Nabataean origin and means “abdomen.”’ Christophe Luxenberg later asserted that the word tahta does not exist in
the Arabic language but is derived from the Syriac verb nahet, meaning “descended” or “went down,” from which
comes the verb nahata (“to hew”) and nahata as in the hewing of rock, stone, or wood. If the preposition min is
added—mun tahti—it no longer denotes spatial circumstances but rather temporal circumstances, in the sense of birth or
nativity. Its Syriac equivalent is Abat, and the Qur’an itself contains the verb walada (“to give birth”), as in the birth of
the Messiah, son of Mary. Thus, the verse transforms into:

b o das B F VTG 2 s

("Then, he called her from beneath her, Do not grieve; your Lord has provided a stream beneath you. ) [Qur’an
19:24] °

However, what Christophe Luxenberg asserted regarding the absence of the word tahta in the Arabic lexicon is
unfounded. The word appears one hundred times in pre-Islamic poetry by forty-six poets. Among their uses of the
word tahta, we may cite, for example, the words of ‘Antarah ibn Shaddad:
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English translation
“To live, even for a day, under the shade of honour
1s better than a thousand years beneath humiliation."
“She possesses, beneath her vell, eyes—
Sound, with eyelids filled with piercing arrows."

Many Christian clergy members have even gone so far as to claim that the basmala contains Syriac foreignness, in that
the letter sinn 1s pronounced as shin. Christophe Luxenberg, in his Book A Syriac Aramaic Reading of the Quran,
reiterates this view, stating: “The Qur’an 1s not written in Arabic, but in a mixed language that combines Arabic and
Aramaic, which was in use in Mecca at the time of Muhammad peace be upon him and Mecca was originally an
Aramaic settlement.”

Perhaps some support for this opinion can be found among certain early linguists, such as the Companion ‘Abd Allah
ibn ‘Abbas, who affirms the presence of foreign terms in the Qur’an, a view documented in his Book Languages in the
Noble Quran. Similarly, Muqatil ibn Sulayman authored the work AlAqsaim wa al-Lughdt, and the historians
Hisham ibn Muhammad al-Kalbi, al-Haytham ibn ‘Adi, al-Farra’, al-Asma ‘1, Abl Zayd al-Ansari, and Ibn Durayd,
the latter dedicating a chapter to this topic in his Jamharat al-Lugha. Nor should we forget Ibn Qutaybah in his Adab
al-Kaub, in which he discussed the strange or borrowed elements in Arabic, the work A-Mu‘arrab mun Kalim al-
‘Arab ‘ald Huriif al-Mu‘jam by Abt Manstr al-Jawaliqi, and A-Muhadhdhab fima Waqga“ i al-Qur’an min al-
Mu‘arrab by Jalal al-Din al-Suyit.

Among the many foreign words of various languages found in the Qur'an, we find terms from Syriac, Greek, Latin,
Persian, Hebrew, Abyssinian, and Nabataean, to mention only a few examples.

Syriac words:
The word jannah (=¥ax) is pronounced in Syriac as “ganna” and means a luxuriant garden with trees and lush plants.

The word al-Rahman (~ns3) is pronounced in Syriac as “rahmana,” and it 1s one of the attributes of the Lord, recited
at the beginning of every stirah: “In the name of God, the Most Gracious, the Most Merciful.”

Rith al-Qudus (=aada Had) is pronounced in Syriac as “rih qudsha”; it is a well-known Syriac expression meaning
“the Holy Spirit.”

oA gy 2ty
[al-M3a’idah: 110]

Most of the foreign words that appear in the Qur'an are of Syriac origin, as Syriac 1s the language of the Holy
Scriptures of the Old Testament (the Torah) and the Gospel, as well as the language of certain esoteric sciences, such
as the science of jafr and the science of letters, and even astronomy and magic. This stems from the principle of
linguistic kinship among Semitic languages, including Arabic and Syriac. Such kinship is manifested in the shared
linguistic capacity that has allowed them to endure and in their ability to develop and absorb the principles of
derivation and immersion, which is reflected mainly in the syntactic structuring of these two languages.
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Linguistic kinship features are shared among languages, which aspire to establish comparative philology or
comparative grammar. In this context, Ferdinand de Saussure observes the following: "The third stage (of linguistic
studies) begins when we discover that it 1s possible to compare languages with one another... (and) to illuminate one
language by means of another and to clarify the forms present in one language through those in another. '

7

1. The Terminological Approach:

It has become common in Orientalist literature to classify the translation of the Qur'an into Syriac according to three
circles or groups, each on the basis of the following foundations:

o The first group has a Christian religious background and seeks to exalt the ideological and polemical
dimensions existing between Christianity and Islam, transferring terminology between the two sides. This
approach often serves not the interests of translation but rather those of philosophical and atheistic
distortions, particularly from the Islamic perspective.

e The second group aims to allow Islamic communities to express their Islam in their way to appropriate from
it what suits their polemical framework, according to the cultural context of each community.

e The third group, which adopts a Marxist perspective, attempts to implant its terminology within Mushim
societies, focuses on the material dimension, and 1s represented by leftist intellectuals who are sympathetic to
the impoverished Third World.

These three groups have sought to arrive at the terminological meaning in the translation of the Qur’an by drawing
upon the prevailing collective sense in Mushim societies. For this reason, the researcher among them must be
equipped with a considerable arsenal of knowledge and caution in selecting his or her terminology both individually
and collectively, whether explained or ambiguous.

The concept of the “terminological study method,” which refers to the methodological foundations and procedural
mechanisms from which the researcher commences the study of terminology, is embodied. The terminological
approach 1s not a scientific method employed exclusively in the humanities or the sciences but rather a set of
mechanisms drawn from various disciplines, such as psychology, history, sociology, and linguistics, that focus on the
term and its role (the principle of pragmatics) in the study of texts, especially sacred texts, in which hermeneutics has
long found fertile ground for interpreting their meanings. This approach is considered the most suitable for the study
of the Qur’anic texts until such a time as a discipline emerges to support or refute it with new developments that
further enhance the reflection and study of the Holy Qur’an. For the study to be conducted properly, it must be
considered from two perspectives: the Quran's need for a scientific methodology by which to be studied and the
suitability of this methodology for the Qur'an itself.

Several scholars have endeavoured to lay the foundations for the terminological study method, establishing various
schools, including the Indian school under the guidance of ‘Abd al-Hamid al-Farahi, the Levantine school under the
guidance of Ahmad Hasan Farhat, and the FasT school under the guidance of al-Shahid al-Baishikhi. All have sought
scientific objectives, namely, to establish correct concepts among recipients and to rectify erroneous ones. Regarding
terminological study, al-Shahid al-Baishikhi states, “It is a rigorous scientific method based on research into the
historical development and semantic reality of the term within a text belonging to a specific field of knowledge, through
describing the term, analysing its intrinsic components and external extensions, to arrive at precise, objective, and
reliable conclusions about it.”

2. Semantic Formation between Syriac and Arabic:

The term "Semitic languages" was introduced into the field of linguistics and ethnology in 1781 by the German scholar
Ludwig Schlézer and was further developed by the French scholar Renan. With Hjelmslev, the concept evolved
considerably, reinforcing the idea of linguistic proximity among languages of common origin, or what he termed
“Iinguistic kinship” between languages descending from a single family.
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Thus, we observe a significant and, at times, remarkable resemblance between the Arabic and Syriac alphabets: both
are pronounced with the same sequence abjad, hawwaz, hatti, kalaman, sa‘fas, garshat. In terms of letter shape,
number, pronunciation, and arrangement at the beginning and end of words, there are many similarities. Comparing
the two alphabets, we find that the Estrangelo script and the Kufic script closely resemble each other in their design.
This supports the view that the Arabic Kufic script descended from the Estrangelo script after separating from the
ancient Nabataean script and that it continued to develop into later Arabic script.

History thus bears witness to the cross-pollination of Arabic and Syriac in the domains of orthography and imitation.
Abii al-‘Abbas Ahmad ibn Yahya ibn Jabir al-Baladhuri, in his Futith al-Buldin, relates: “*Abbas ibn Hisham ibn
Muhammad 1bn al-Sa’ib al-Kalb1 narrated to me, from his father, from his grandfather, and from al-Sharqt ibn al-
Qatami, who said: Three men from Tayy’ gathered at Biqqa Maramir ibn Murrah, Aslam ibn Sidrah, and ‘Amir ibn
Jadrah. They devised the script, modelling the orthography of Arabic on that of Syriac. Some people from al-Anbar
learned it from them, then the people of al-Hirah learned it from the people of al-Anbar. Bishr ibn ‘Abd al-Malik, the
brother of Akidar ibn ‘Abd al-Malik ibn ‘Abd al-Jinn al-KindT and later al-Sukni, the ruler of Dumat al-Jandal, used
to visit al-Hirah and reside there for a while. He was a Christian and learned the Arabic script from the people of al-
Hirah.”

He then came to Mecca on some business, where Sufyan ibn Umayyah ibn ‘Abd Shams and Abi Qays ibn ‘Abd
Manaf ibn Zuhrah ibn Kilab saw him writing. They asked him to teach them the script, so he taught them the alphabet
and then demonstrated the writing, so they wrote as well.

Afterwards, Bishr, Sufyan, and Abl Qays travelled to al-Ta’if on business, accompanied by Ghaylan ibn Salamah al-
Thaqaft, who learned the script from them.

Bishr then left them and went to the lands of Mudar, where he learned writing from ‘Amr ibn Zurarah ibn ‘Adas, who
was thus called ‘Amr the Scribe.

19

Bishr later went to Syria, where he taught the script to some people there. '

Through the above, Abt al-‘Abbas al-BaladhurT illustrates the reality of what linguists have posited: the men who
gathered at Bigga devised a script, modelling the Arabic alphabet in the Syriac language. They found themselves
imitating the Musnad Himyaritic script, which itself was originally Syriac.

The most recent fully vocalised edition of the Noble Mushaf to have reached us in the modern era is the Cairo edition
of 1924, which represents the final stage in the documentation of the Qur’an. No other edition is known to us to this
day, nor do we know when its vocalisation was completed. Another edition of the Mushaf may yet be discovered in the
future, given the ongoing efforts of historians, archaeologists, and manuscript scholars.

The diacritical marks of certain letters may also change, perhaps due to unintentional error, thereby altering the
meaning within the same Arabic language or even resulting in a reference to another language, as in Stirat al-Ahzab:

("Among them are those who have fulfilled their vow, and among them are those who are still waiting.")

The Arabs say, “So-and-so qada nahbahu,” meaning that God has taken his soul and that he has died. However, the
phrase qada nahbahu has no actual connection with death; rather, the diacritical marking is an erroneous Syriac
rendering. In Syriac, we say “bahna” (dss), meaning “to erase,” and in Arabic lexicons, the phrase sdra ‘ald nahbih
means “to travel swiftly.” When translated into Syriac, it does not retain the same meaning, but instead means “to be
transported.” As 1s well known, to walk is not the same as to be transported, just as in the phrase: “The caravan
travelled for a month,” meaning its members walked on foot = b1z weh\ Nas ‘mlae, while being transported requires
company or means of transport, as in: “Today I travelled to the university by bus” = otfs h&=n] has i,
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As for His saying, the Exalted:
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If we were to substitute the word “bahna," meaning "to erase," in the verse, it would imply that whoever is killed in the
way of God receives no reward, thus nullifying the very principle of jihad in defence of life, land, and honour. Indeed,
it would be a grave matter for the interpretation of this verse, in the Syriac language, to take such a direction; it would
completely alter the meaning and understanding of the text. The precise meaning of Syriac is thus distinct from that of
Arabic. At that ime, Arab scribes and copyists did not understand the word’s meaning owing to their limitations in
translation, as previously explained, so they added diacritical marks to the word “nahbih." It should be "bahnih,” a term
existing in Syriac meaning “to erase from existence” = ~ho¥u & b=, This is correct, and there are many such
examples in the Holy Qur’an where errors have altered both mterpretation and jurisprudence, such as His saying:

\
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“The month of Ramadan is that in which the Qur’an was sent down as guidance for mankind and clear proofs of
guidance and criterion. So whoever of you witnesses the month, let him fast it; and whoever is ill or on a journey, then
a number of other days. God intends ease for you and does not intend hardship for you, so that you may complete the
prescribed period and magnify God for that to which He has guided you, and perhaps you will give thanks.”

[al-Baqgarah: 185]

Some readers understand that the Qur’an was revealed only in the month of Ramadan; this is incorrect, as they have
paused in their recitation at the word a-Qur’an and then resumed with the remainder of the verse. The intended
meaning, however, is that the Qur’an was sent down during the blessed month of Ramadan, just as it continued to be
revealed throughout the years during which the revelation descended upon the Prophet Muhammad (peace be upon
him) over twenty-three years. The specific reference to its revelation in this month pertains to the clarification of the
rulings concerning fasting for the sick, the traveller, and the young, among others.

It is therefore necessary to complete the recitation of the following verses to grasp the meaning of these noble verses.
The purpose of this, about the month of Ramadan, is the set of instructions that you, O Muslims, are required to
observe.

1.2. Phonetic level:

Like any language, Syriac possesses a range of phonetic components that enable it to determine meaning with
precision. It is composed of twenty-two letters: abjad, hawwaz, hatti, kalaman, sa‘fas, and qarshat, while Arabic adds to
these takhadh, dazgh. Syriac sounds share most of these sounds with those of Arabic, although some differences exist.

- Pharyngeal Letters: The Arabic ghayn corresponds to the Syriac gunel thus, the grimel is replaced by ghayn. This

resembles the contemporary Egyptian dialect, where “g” is pronounced as in “go.” For example, one might say “qabli”
(written with a qaf bearing three dots) for “he brought me a bag of oranges,” instead of “jab i” as in standard Arabic.

Syriac also retains most pharyngeal consonants, except ghavn, which is pronounced as (g), for example. The
pharyngeal letters in Syriac are alif, he, het, ‘ayn, resh—n Syriac: 1 ~ » o <. If a verb ends with one of these letters, the

preceding vowel in the singular is open, as in:

ittaka’a (&), madaha (z ), nabbaha (43, qarrara (L), safaha (=);
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- Geminated (Emphatic) Letters:

These are letters with a pronounced, deep, and sonorous sound in both articulation and hearing, such as the letter ¢a°.
In Syriac, the same emphatic sound 1is present, for example, in “tab,” meaning “to float,” “to be abundant,” or “to
swim,” as well as in “tila’” (shadow) and “qurba‘@’” (frog): =sias ,<lY, ,2Y,. However, Syriac has lost the sounds of

dadand za’, which are not present in its alphabet.

Dr. Mahmiid Fahmi Hijazi observes that “Arabic has been described as the language of the dad, as if this sound
existed only in Arabic. In reality, dad is a sound shared by both Northern and ancient Southern Arabic, whereas its
counterpart in the Northern Semitic languages is s@dd in Hebrew and Akkadian, and ‘ayn in Aramaic... The
correspondence between Arabic dad and Aramaic ‘ayn is one of those confirmed phenomena for which it is difficult
to find a phonetic explanation.”

For example, the Arabic word ard (“land”) corresponds to ar@ in Syriac. They say “ard zalilah,” meaning “a land of
dense, shady trees”:

R KR
- Sibilant and Fricative Letters:

Most of the letters articulated at the lips, producing a whistling or rustling sound to the ear in Arabic, are also present
in Syriac, except for shin and the softened stn in both languages. “Comparative research has established that Proto-
Semitic contained three sounds, which in Arabic and Syriac became two. Evidence for this lies in the existence of
symbols for shin, sin, and a third, samekh, in Hebrew, which indicates the original presence of three distinct sounds in
this group.”" Thus, the sounds of shin and the softened sin are both missing in Arabic and Syriac.

- Dental Letters:

The letter tha’ in Syriac is pronounced as &’ in Arabic: for instance, thafkith (Trinity) in Arabic corresponds to halh
in Syriac; thiim (garlic) becomes ~ho¥ (f1ma); and Titma (Thomas). The remainder of the letters remain unchanged.

Notably, Syriac scholars interpreted the disjointed letters at the beginnings of the Qur'anic chapters as confirmation of
the principle of the Trinity in Christianity. Among them was Bishop Eliya of Nisibis, who, in his debate with the vizier
Abt al-Qasim al-Husayn ibn ‘Alr al-Maghribi, interpreted the meanings of the Qur’an according to Christian belief.
Meanwhile, scholars of Islamic jurisprudence and exegesis, among them al-Suytt1 in his a/-ftgan, affirm that the three
disjointed letters at the openings of the chapters indicate, for example, A/fif-Lam-Mim in Siirat al-Baqarah: “I am God,
All-Knowing”; Alif-Lam-Mim-Sad in Sturat al-A‘raf: “I am God, the Best, I am God, the Truthful”; and AZf~Lam-Ra
i Strat Yinus: “I am God, All-Knowing and Protecting.” Interpreting them as representing the Trinity is not
supported by the majority of the revealed scriptures, all of which emphasise the Oneness of God. Were this otherwise,
we would find the doctrine of the Trinity in all extant versions of the Gospels, even the apocryphal ones.

Ibn al-NasibT’s translation of the Arabic letters into Syriac was intended not only for translation but also for polemical
debate with Muslims, for example:

o A B oy

i 2V A e Ul g ) D31 G 0,0 allls (8) Opasd pAU5 Geg B%aN Oyals Ay Ol )l (2) Gl ik s i Y D S (1) 4

(4) o534
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In the Name of God, the Most Gracious, the Most Merciful

Alf Lam Mim. (1) This is the Book about which there is no doubt, a guidance for those conscious of Allah - (2) Who
believe in the unseen, establish prayer, and spend out of what We have provided for them,; (3) And who believe in
what has been revealed to you, [O Muhammad], and what was revealed before you, and of the Hereafter they are
certain [in faith]. (4)

st it Al i

ol dniln & o hal o @Suamé hiNs aivuden @i’ (2) adsl haiih g hdw < Eha ob (1) m\w
(4)% niuh&s ho M AA Riuh&s s gisuden @laa (3) aaas

) AN A

A8 o6 1 ol 3y S O A 5 e (B) Y 35T 5 0 G Bl i sl B 05 (@) 10 g s Y (1)

() ps 5 3 Mg dus e
In the Name of God, the Most Gracious, the Most Merciful

Alf Lam Mim. (1) Allah - there is no deity except Him, the Ever-Living, the Sustainer of existence. (2) He has sent
down upon you, [O Muhammad], the Book in truth, confirming what was before it. And He revealed the Torah and
the Gospel. (3) Before, as guidance for the people. And He revealed the Qur'an. Indeed, those who disbelieve in the
verses of Allah will have a severe punishment, and Allah is exalted in Might, the Owner of Retribution. (4)

ot it <l i

Hiok NBCh ol ad1 ol i hotiifs hha alh 1T (V) thais s ah AR Kale i A ol (V) xliv
a8 hared wabial Kiam nie & (7) Laillauava

The methodology of philology that prevailed during the nineteenth century did not open up to the epistemology of the
human sciences at the end of the last century. As a result, the philological method, in the context of translating sacred
texts, does not consider myths and systems of imagination from a cultural and social perspective. Philology thus
remained preoccupied with the historical event itself, neglecting all legendary and imaginative elements that
accompanied the historical event.

Similarly, the Orientalist approach works to gather all sciences into a single research method without considering the
epistemological framework that governs Islamic thought. Consequently, these Orientalists succeeded in collecting
scientific material from the ruling authorities while ignoring the knowledge found among the margins and the
religiously marginalised or dissenting groups. It is as although the Orientalist approach to translation was concerned
solely with tracing the origins of words and the genealogy of letters through the genetic lineage of humanity’s presence
on earth, forgetting that there is a cultural context in which language and 1deas are born, live, and die. Those that are
used are revived, whereas those that are neglected are consigned to oblivion.

The Qur'an should not be reduced to biblical or gospel language and ideas, merely for the sake of producing
translational innovation. Likewise, focusing on the singularity of the meaning of the sacred text removes it from the
recognition of neighbouring and surrounding meanings. Furthermore, they negate methodological plurality.

Among the distinctive features of the Syriac language is the substitution of certain letters in pronunciation for entirely
different ones. These letters are six: kaf, zay, sIn, ‘ayn, ha’, and qaf, corresponding in Syriac to & » ~ © 1 «w. The alif
Is often converted into a ya' in three instances, since ya' cannot occur at the beginning of speech among the ancient
Fasterners; thus, a small alif is placed above the letter, so it is pronounced as an alif, as is the case in the Qur’anic
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language: haywah is pronounced hayah (= ,~%ais). If a ya’ is introduced to such words, it must be rendered with
lengthening and vocalisation, as in malik yawmi al-din (“Master of the Day of Judgement”), pronounced mdalik ( =i
~Lir o). It s also silent in specific Syriac names of Greek origin, such as Athina, which is pronounced today in
French as Athénes (LEX).

The kaf 1s substituted when followed by a ta’, for example, mujaddald (=X3 ). Likewise, the kaf 1s replaced by a ta’
i words such as karb, which becomes yarb (=513). Even the jim is sometimes rendered as a ya’, as in jawf (“cavity”),
which becomes yiif (<aax)—a feature often heard in the Iraqi dialect. All these clear characteristics of Syriac letters
have a direct influence on the translation of the Noble Qur’an.

- Labial Letters:

The labial letters in Syriac alternate between emphatic and soft pronunciations. The letter b’ is sometimes
pronounced as a voiceless sound, akin to the French (p), and sometimes as b@’ as in Arabic; the same applies to mim
and wa@w. In Arabic, however, the voiceless ba’ does not exist. For example, baba (~=as) and bakin (< a¥s); the former
may be pronounced softly, whereas the latter is pronounced normally.

“This means that the sound 4 in Arabic is not a direct continuation from the Semitic language, but rather the result of
a phonetic change; the voiceless ba’, which is a labial sound produced by completely closing the lips, shifted to #°, a
labiodental sound pronounced by bringing the lower lip into contact with the upper teeth.”"”

For this reason, Arabic has always been used. It remains a source of inspiration for many Semitic languages. However,
its sounds have evolved for various reasons, among the most significant of which are those mentioned in the Syriac
narrative of the translation of the Qur'an. Many historical facts and events are scattered across various Islamic Arabic
sources, necessitating their revival and reassessment. Some events are absent from our Arabic sources, especially those
concerning the rise and fall of Islamic states and the changes in the geopolitical map. Even though the conquest of
Jerusalem was a divine decree realised twice, once during the era of ‘Umar ibn al-Khattab and once under Salah al-
Din al-Ayytibi, the participation of non-Arab Muslims established the cross-pollination of languages, including Syriac,
whose traces are still evident today in the Levant and Iraq.

2.2. Morphological level:

Corruption (/ahn) has entered the Syriac language, and whereas words previously began with a vowel, they now begin
with a consonant, similar to the current dialect of the Levant. For example, the word ‘@fir (meaning “leave me”)
Joofax, which originally ended with a kasrah, has lost this vowel and now ends with a neutral vowel, neither fathah
nor sukun. Those unfamiliar with its meaning might be mistaken for the plural, but in this context, it is singular. For
example, if someone quarrels and says, “utrukna ya rajul,” he means “leave me,” ~iax & ,Yoadax. This
phenomenon also applies to the third-person singular pronoun, whose pronunciation coincides with the first-person
plural. This is also evident in the Algerian dialect; for example, “naqdar n-sa‘id T kitabat al-taqrir” corresponds to
ik hohas wl Liden & g%, where the speaker is singular, although someone unfamiliar with the dialect might
think it 1s plural. In this case, the singular and plural forms are identical in pronunciation. Thus, both languages share
the same morphological structures, including the following:

Verb Forms: Most verbs in Arabic and Syriac are based on a triliteral root, to which prefixes and suffixes are added, as
in the morphological patterns of zar‘a (to plant), istazra‘a (to make someone plant), and zra‘a (agriculture). The three
core consonants define the basic meaning of the word, to which further morphological units are added.

The active participle in Syriac, as in all Semitic languages, 1s categorised by tense: past, present, and imperative; by
voice: active and passive; by transitivity: intransitive and transitive; by form: simple and augmented; by origin: basic and
derived; and by inflection: regular and irregular. The verb 1s marked by the presence of @’ and ya’, @’ for the
feminine, sin for the future, and other tools for subjunctive, accusative, and genitive cases.
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This 1s called: =iaais =, which refers to the event or the attribute, as in:

sana‘a (to manufacture), masna“ (factory): <ifas hud Ciias;

khargja (to exit), makhray (exit): <iaah o\ Xa.

For nontriliteral verbs, an initial mim is added in the present tense.

b. Word Structure:

Words sharing the same linguistic root in both Arabic and Syriac are assigned to consonantal letters, with their
meaning determined by the vowel sounds of grammatical inflection. Such words, which often appear rhymed owing to
their close patterns and vowels, include the following pronunciations in Arabic: butithii, zaqifii, rubisi, hubiisi,
‘ustisi, meaning, respectively: “papa,” “my doll,” “fright,” “man,” “my grandmother,” “rooms.” Their Syriac
equivalents are: a g0 s ‘0 ganw ‘o gani ‘aawm ¢asaha. These reflect the prevalence of the dammah (u-sound) in the
contemporary Levantine dialect, as when someone asks: “Hawn b&tu malku Abt Hasant, mt hawn, 1ah, irja‘ waqt
tani,” meaning “Here 1s his house, Malik’s, Abu Hasan’s not here, come back another time.” In Syriac:

AR Nod o »'_\iv? ~Oh a Al ad& adls a¥ud o

Additionally, there are semiassimilated sounds positioned between emphatic and soft, such as in their supplications:
dakhil Allah (“for God’s sake”) and ya Allah (“O God”):

ol & wal® Lk

3.2. Syntactic level:

Among those who have made the most persistent efforts to align the workings of the Arabic language with the system
of Syrac are Christoph Luxenberg, who has attempted by all possible means to force the linguistic semantics of
Qur'anic parsing. He draws parallels between verbal and nominal sentences, such as the precedence of the subject
(mubtada’) over the predicate (khabar), the agreement between the subject and predicate in terms of gender and
number, the pronominal linker, the wisdom behind delaying the subject and the rationale for doing so, and the cause

for omitting the linker.

For example, if an adjective following the subject is on the fa'/a’ pattern, it remains in the nominative; if it is accusative,
this implies a shift from one state to another and thus becomes circumstantial accusative (h@). For example:

"Our Arabic language is beautiful:
"I learned the Syriac language quickly":
urlald itiad el Yols

In his Book Syro-Aramaic Reading of the Quran, Christoph Luxenberg attempts by all means to interpret the Qur’an
prior to translating it. For example, regarding His saying, the Exalted:

(161) G52l 5s 863 G nls) Al U G it Do ) 35 gis o) 8

r(”uf\a,‘i*n’o ) am o auih phinks R this i r()p\j.-:'\k\ i\ Li inah AR i (161)
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He treats the phrase dinan qivaman as a specification, translating it as: «.a 43, meaning “Indeed, my Lord has truly
guided me to the true and correct religion” (shus & <Lie Ll Kih iaei 18\ «Isd), which is not what the Jews and
Christians intend; instead, they seek to bend the meaning by translating, "My Lord has guided me to a firm religion”
(23 1\ L i), We know that what 1s entrenched in their minds, and what they seek to instill in others, are
remnants of a distorted Christianity based on the principle of the Trinity and the resurrection of the Antichrist.

Christoph Luxenberg continues with his conjectures and beliefs, weaving a veil of deception around the Qur’an that
makes its parsing difficult for us. It 1s therefore necessary to re-examine Arabic grammar. The grammatical reading
imposed on the non-Arabic tongue does not carry the same cultural weight as it does for the Arab. It may be difficult
for a non-Arab to read and comprehend the Qur’an, but what 1s remarkable and intriguing is that a non-Arab may
recite the Qur’an from memory in the manner of an Arab and articulate its grammatical vowels correctly, these same
vowels upon which the commentators have relied, at least since the era of al-Tabarl. However, those who do not
memorise the Qur’an, whether Arabs or non-Arabs, do not comprehend its grammatical rules and, consequently, are
unable to interpret or translate it.

The essential difference here lies between the use of the first person singular “/Aadant rabbi” (“My Lord has guided
me”) and the defective past verb form “wa ma kana mina al-mushrikin” (“and he was not of the polytheists”).

3. Lexical Homonymy between Qur’anic Arabic and Syriac

Orientalists have sought to strip the Noble Qur'an of the aura of sanctity that God has bestowed upon it, asserting that
it represents a developed form of early Christianity and Judaism and that Muhammad was but a third-generation
messenger advancing the cause of Christianity. According to their claims, he conspired to steal the liturgical Book of
Lessons (Qurvand) and Arabised it. Some Orientalists contend that arranging the siirahs of the Qur’an in the order of
their revelation is the most objective way to approach each stirah. In contrast, the order set by Muslim scholars does
not correspond to the appropriate context or occasion of the verse. In this context, they attempt to attribute a social
and anthropological dimension to the Qur'anic text, as each verse was a specific divine message directed to a particular
human race. Moreover, they differentiate between what is Meccan and what is Medinan, claiming that the Meccan 1s
related to the life of Muhammad (peace be upon him). At the same time, Medinan refers to incidents that occurred
before its revelation. They argue that the Qur'an is nothing more than a conjecture about the unseen or a form of
soothing and divination and that it derives its characteristics from the thoughts, style, and culture of its compilers and
scribes.

The books of the Old Testament, or the 7Tanakh, comprising the Torah, Prophets, and historical books, are attributed
to Ezra in the sixth century BCE. Similarly, the Qur'an, according to their view, 1s shaped by its compiler and scribe. If
we compare what Ezra wrote with what was compiled and written in the Qur'an, we indeed find similarities in the
recording and the setting of the text. The Old Testament was memorised, just like the Qur'an was, then recorded over
nine centuries, and finalised over six centuries. The main point 1s that the characteristics of spoken text (recitation or
chant) differ from those of written text.

At this level of discussion, Orientalists, in their translation of the Qur'an from Syriac into Arabic, employed a set of
religious terms of Syriac origin, such as:

Din (), avah (), nafs (&), riih (z 50, tiba <5a), =had eai sk i ,(25b). While Mingana counts these words
as nineteen, he notes that their roots are fixed in the Syriac language, and in fact, many do not exist there at all but
were borrowed from Arabic. Thus, he inadvertently refutes his thesis when he states:

"From the point of view of the etymology of words, it is always difficult to be certan whether the Arabic word in
question was taken from Syriac... and is actually original to Arabic, as there are thousands of lexicographical parallels
i all Semitic languages."

Even though Christoph Luxenberg, the originator of this claim, asserts all of this without any confrontation or debate
with Mushim scholars, Francois de Blois maintains that Luxenberg did not even make the effort to learn the basics of
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the Syriac language, for had he done so, he would not have reached such opinions regarding the language of the
Qur'an.

Conclusion:

The Noble Qur'an 1s a clear Arabic text; it does not derive its vocabulary from any other language, nor does it employ
synchronic studies as claimed by the priests of Orientalism. It 1s, quite simply, a divine book, a revelation from the
Lord of the Worlds. All revealed scriptures descended in the tongue of their prophets’ peoples: the Torah was written
in pure Hebrew, and there are Aramaic texts of the Gospels other than the Gospels we know, which are written in the
vernacular Greek known as Koimné, not classical Greek, and which carry the culture of the Canaanite Levant.
Revelation is the truth that guides humankind on this earth; it is therefore necessary to read, interpret, and translate the
Qur’anic text to produce a collective awareness of which sciences may be built. Doubting the authenticity of the
compilation of the Mushaf does not negate the reasons for revelation, either before or after, nor does it necessitate an
epistemological rupture leading to the abandonment of translation, a fundamental principle of the Islamic intellect in
the study of all sciences. The West believes that we are incapable of mastering such sciences, promoting myths such as
the translation of the Qur’an from Syriac into Arabic. For this reason, terminological and semantic studies serve as an
entryway to clarify the true nature of the term. Among the subtle points revealed by such a lexicographical study 1s the
determination of the meaning from which the term was created.

For refuting the ignorant, whether intentionally or unintentionally, their approach to translating the Qur’an resembles
the method of translating the Qur’an into modern languages today. For example, the Qur’an translated into French is
a Qur’an in French, and this language, which is foreign to Arabs and Arabic, carries within it an Arab culture that 1s
more than fourteen centuries old, with no connection between this French Qur’anic text and French culture.
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